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1. Introduction

Between 1550 and 1850 at least eleven million Africans were forcibly transported to the New World to work as slaves. Almost 40% of these arrived in Portuguese America (i.e. Brazil), which in 1888 was also the last of the New World territories to abolish slavery. Initially transported to work on the sugar plantations of Bahia and Pernambuco in the North-East of Brazil and later in the gold and diamond mines of Minas Gerais, the demand for African slaves was almost insatiable. Moreover, the absence of natural slave reproduction and the early mortality of slaves in Brazil, together with relatively high rates of manumission, guaranteed the continued importation of Africans into the country until 1850, when pressure from the British finally put an end to the international slave trade. Between 1800 and 1850 alone, however, over three million slaves were transported from Africa to Brazil (1). Furthermore, between 1850 and the 1880s, there was a marked internal market for slaves; and this later period gave rise to a new breed of itinerant slave trader, who visited different parts of the vast country to secure slaves for booming coffee cultivation in the Centre-South (the provinces of São Paulo and Rio de Janeiro, and some parts of Minas Gerais). Between 100,000 and 200,000 slaves were transported by land and sea from the North and North-East, where the decline in the demand for Brazilian sugar drastically reduced the demand for slave labour, to this prosperous area of coffee cultivation in the Centre South (2).  This last and huge demand for slave labour was, of course, one of the principal reasons for the relative lateness of emancipation in Brazil when combined with the failure of early attempts to attract free labour from Europe as an alternative. In the 1840s, for example, one such attempt was made to recruit German and Swiss immigrants with paid passages; but the severity of labour discipline in a slave society imbued with the logic of physical violence so alienated the migrants that they complained to their home governments that they were being treated like slaves! Some also took part in open revolt. As a result the government of the largest German state – Prussia – even went so far as to ban Brazilian recruitment of its citizens (3). It was only in the 1880s, i.e. in the same decade as the abolition of slavery in Brazil, that European migration to South America’s largest country began in earnest.

2. A Brief Chronology of Emancipation in Brazil

Since the beginning of slavery slaves had often sought to emancipate themselves through a wide variety of strategies, including the formation of maroon societies (quilombos or mocambos) and armed rebellion. As I have written about this elsewhere, I will not dwell on these struggles here, except to point out that slave strategies rarely aimed at the abolition of the institution of slavery as a whole. Some, like attempts to secure manumission, involved the emancipation of particular individuals or families. Other, more collective, actions sought freedom for Brazilian-born slaves (crioulos – creoles), often at the expense of their African counterparts. Many Brazilian maroon societies actually captured and enslaved other men and women (4). A small abolitionist movement had begun to emerge in the 1820s, when José Bonifácio denounced slavery and was joined by the Emperor Dom Pedro I, albeit using a pseudonym (‘The Philanthropist’); but Brazilian abolitionism only really took off in the 1860s. The process of emancipation in Brazil was to be a lengthy one. It was also a legal process: it was not the product of violent wars of independence, as in most of Latin America, or of civil war, as in the USA. Until the 1820s slavery in Brazil was virtually unregulated. Although the Constitution of 1824 and the Penal Code of 1831 did seek to control violence against slaves and improve the status of those, who had been manumitted, the legal and constitutional position of libertos was still distinct from that of the free; and in any case local and regional authorities, as well as planters, continued to treat Africans and Afro-Brazilians – slave, manumitted or free - in much the same way as before.  In 1826 the Brazilian government did sign a treaty with Britain agreeing to end the slave trade within the next three years; and a law of 1831 further prohibited the import of slaves. The same law provided that slaves, who were henceforth landed in Brazil, would automatically be free, whilst slaves on apprehended vessels were to be returned to their ports of embarkation or other foreign ports. In practice, however, both the agreement with Britain and the 1831 legislation were never implemented; and in the next two decades over 700,000 enslaved Africans arrived in Brazilian ports. The importation of African slaves was only really ended in 1850 by the Eusébio de Queirós law, named after its author, which definitely outlawed the international slave trade to Brazil. The passage of this law was partly a response to heavily increased British naval intervention in the slave trade, which even led to incursions into Brazilian ports and created fears for Brazilian sovereignity, and partly a consequence of the increasing difficulty of controlling African slaves, who participated in the Malé slave revolt of 1835 in Bahia, risings of fugitive slaves in Rio de Janeiro province three years later, and the massive Balaiada revolt of 1838 to 1840 in the Northern province of Maranhão. Outbreaks of cholera and yellow fever in the 1840s gave the Brazilian authorities further cause for concern, when the origins of the epidemics were traced to newly imported Africans. Hence the passage law of 1850 outlawing the import of slaves from overseas. The ending of the international slave trade, however, did not put an end to a massive internal market for slaves in the subsequent three decades, as we have already seen. Between 1864 and 1874, whereas the number of slaves in the sugar producing regions of the North East of Brazil fell from 774,000 to 435,000, it rose from 645,000 to 809,000 (56% of the regional population) in the areas of coffee cultivation. 


From the 1860s critics of slavery did become more vocal, not least because Brazil became increasingly isolated internationally in terms of its retention of slavery. Emancipation in the USA in the 1860s left Puerto Rico (to 1873), Cuba and Brazil as the only slave states in the Americas and raised slave expectations. In the 1870s letters from French intellectuals, including Victor Hugo, urged the end of slavery and were favourably received by the Emperor Pedro II. At the same time European and American visitors to Brazil expressed horror at the continued existence of slavery in the country and raised questions about its claims to modernity. A native abolitionist movement began to take off, deploying the same arguments that had been used by European critics of slavery. The composition of this movement was diverse. Its leadership included the poet Castro Alves, the white aristocrat Joaquim Nabuco and mulatto Afro-Brazilians, such as the journalist José do Patrocínio, the engineer André Rebouças and the lawyer Luis da Gama. They were supported by a number of new organizations, as well as several newspapers, especially in São Paulo and Rio de Janeiro, and benefitted from the fact that the hugely destructive Paraguayan war (1864-1870) led to fears, shared by the Emperor, about the loyalty of the Brazilian slave population. As a result a law was passed in 1866, which gave freedom to slaves who fought in the Brazilian army. At the same time, many of the court-appointed public defenders, who had initially been given the task of handling criminal charges against slaves, were increasingly denouncing slave-owners for the victimisation of and violence against slaves. In fact one aspect of the destruction of Brazilian slavery, which has only recently reached the forefront of research (in the work of Hebe Mattos, Sydney Chalhoub, Keila Grinberg, Camillia Cowling, among others), was the increasing use of litigation by slaves, especially females, to assert their rights, in particular after the passage of the Law of the Free Womb (sometimes known as the Rio Branco Law after its parliamentary author) in 1870. This decreed that the children of slave women born in or after 1871 would be free. To placate slave owners, however, such children were to remain under the supervision of the mother’s master until the age of 8, at which time the master would decide whether to release the child to the state and receive an indemnity, or keep the child’s services until the age of 21. Needless to say, scarcely any slave owners chose the first option.


In any case, by the 1880s the survival of slavery had become increasingly precarious. In the Northern sugar producing areas, where the demand for slaves had been obviated by economic decline, some states chose to abolish slavery before the National government acted. This was the case in Ceará, for example, in 1884. In the following year the national Sexagenarian Law liberated slaves over the age of 60 and established norms for the manumission of all slaves, again providing indemnities to all the owners. As on other occasions, the authors of the law were trying to pre-empt more radical measures. By this time, however, it was too late. Between 1885 and 1888 many slaves took the law into their own hands and there were massive desertions of the coffee plantations in São Paulo province. The port of Santos became a virtual shelter for the fugitive slaves, as did the beaches of Rio de Janeiro, whilst radical  abolitionists from the city of São Paulo went out into the countryside to incite further desertions. At the same time the military proved no longer willing to hunt down the runaway slaves. In consequence the total and immediate abolition of slavery without compensation was finally agreed by the ‘Golden Law’ of 13 May 1888 (5).   

3. Longevity

A major factor in explaining the longevity of Brazilian slavery resides in the sheer number of slaves in the country’s economy and its extremely diverse structure, combined with the relative frequency of manumission, the extremely widespread ownership of slaves and the existence of the largest free or freed coloured population of any slave society in the Americas. Firstly the profile of slave employment in Brazil (as elsewhere in the New World but to a much greater degree and involving much larger numbers of slaves) was considerably more diverse than that implied by a dichotomous model of great plantation owners on the one hand and field labourers on the other. Even on sugar plantations some slaves and manumitted slaves were employed in specialised occupations and in some cases slaves were entrusted with the management of entire estates. On many plantations slaves worked together with freed men. As Stuart Schwartz writes of the sugar plantations in Bahia,

“field hands were almost always slaves; senhores de engenho [owners]



were invariably free and white; but in the intermediate



positions of management, technical skill and artisan craft



were found free men, freedmen and slaves; whites, browns



and blacks”.

The realities of economic life in Brazil thus created varieties of interaction between slaves and non-slaves (6). Moreover the work of Nancy Naro on coffee plantations in two municipalities in São Paulo province in the last three decades of Brazilian slavery suggests an even greater complexity in relations between slaves and others in the local labour force. Not only were jobs of a specialized nature on the plantations performed by both male slaves and free field labourers within a context, in which distinctions between slave and free workers ‘were becoming increasingly blurred’ as free farmers and their families moved onto the estates, but also, as Naro points out, 


labour arrangements, use of the roads and rivers and markets brought

 
free, freed and slaves into constant contact. Portuguese and Brazilian


foremen, artisans, traders and farmers, landless Brazilian squatters, 


dispossessed settlers, smallholders and freed slaves either lived on 


the boundaries of or resided within the confines of fazendas…(7).

She even identifies mixed slave and free households (8). 

One of the reasons for such complexity was the development of customary rights on the part of slaves to the cultivation of provision grounds and sale of any surplus for cash. As Ciro Flamarion Santana Cardosa and Eduardo Silva have indicated (though not without their critics), what was initially given to slaves as a highly prized incentive to deter slaves from flight - namely time to work plots of land on the sugar and coffee plantations not only to produce crops for their own sustenance but also to sell any surplus for cash - had by the second half of the nineteenth century developed into something close to a customary right, upon which the slaves themselves placed great importance and for which they were prepared to fight. These slaves became familiar with credit and commerce; and many aspired to the purchase of their own freedom through the accumulation of capital from their sales (9). I realize that this ‘peasant breach’ was far from unique to Brazil; but what made its existence there significant for the survival of slavery was the combination of cash earnings with the relative frequency of purchased manumission (unlike the situation in the French and British Caribbean or North America). 



    So even in plantation areas, a dichotomous model of social structure fails to grasp a complex and blurred reality. Moreover the model of plantation slavery found in Bahia and the North East, and later in the areas of coffee cultivation in the Centre-South, was not reproduced in all parts of Brazil. In Paraná in the South, for example, Indians formed a significant part of the labour force under a variety of forms of servile labour. It is also important to realize that as early as the second half of the 17th century a majority of Brazilian slaves was not working on sugar plantations. Some cultivated manioc, others ran mule-trains, fished and refined whale oil. In the towns slaves grew limes, lemons, mangoes and bananas, and raised chicken, goats, pigs and cows for sale as well as personal consumption. Slaves provided the labour force of iron foundries, where they worked as woodcutters, charcoal burners and carriers of all kinds. By 1800 in the state of Minas Gerais alone 30,000 slaves worked in cotton production, whilst others mined gold and diamonds, side by side often with free or freed men. The development of a dynamic internal market here survived the decline of gold exports and provided alternative forms of slave employment, as in the emergence of a domestic textile industry, in which female slaves and their free mistresses worked side by side. Slaves worked as shipwrights, carpenters, tailors, blacksmiths, bakers and barbers, i.e. in artisan trades, in which both masters and apprentices could be slaves. In some parishes 80% of Brazilian artisans were pardo (especially) or black. Many such slaves had control of their own time and some even negotiated in the labour market on their own behalf. Slaves were further employed as musicians, painters and sculptors, as panellers, dustmen, porters, dockers and boatmen, as well as sailors - between one third and one half of the crews of slave ships were themselves slaves. Slaves and former slaves were shop assistants, delivery boys and girls, whilst some manumitted former slaves became slave-hunters (capitão-do-mato) and slave traders. Female slaves worked as registry officials, nurses, wet-nurses, cooks, street-vendors of all kinds, garment workers and milliners. In the cities many of these slaves were ‘negros de ganho’, i.e. they worked on their own behalf and gave a fixed quantity, daily or weekly, to their masters. Such slaves, needless to say, were not subject to the same degree of supervision as their cousins on the plantations (indeed some lived away from their masters), and some of them were able to accumulate sufficient capital to buy their freedom, through monthly or yearly installments. Again I realize that slaves participated in a multiplicity of occupations in other slave societies, as in the urban North of what became the USA, but what was unique about Brazil was firstly the sheer size of the non-agricultural slave labour force and secondly the fact that all branches of manufacturing and service, as well as agriculture, were heavily dependent upon slave labour. This made the Brazilian abolition of slavery far more difficult than it was in the case of colonial powers, such as Britain or France, where the decision to abolish slavery was taken in societies, which possessed a majority of profitable economic sectors, which were not slave dependent. Also important for the longevity of the slave system in Brazil was the fact that the diversity of slave occupations was matched by an extremely diffuse pattern of slave ownership, which if anything actually spread in urban areas in the nineteenth century (10). This complexity not only militated against slave solidarity but also gave vast numbers of Brazilians a stake in the system, unlike patterns of concentrated ownership, as in the French and British Caribbean.   

So far we have seen that a dichotomous model of owner-slave relations is inadequate to describe even the quite complex hierarchy of plantation society, let alone the multiple forms of slave employment in pre- and post-colonial Brazil, especially in urban environments. The situation was made even more complex by the relative frequency of manumission (16 times more likely than in the USA, according to Bob Slenes) in Brazil. 

Now I do not want to romanticise manumission in Brazil as a way out of slavery. Although much more common than in the USA and the French and British Caribbean (though paralleled in Spanish America, especially Cuba), it was still only a clear minority of slaves, who could expect to be freed. Secondly, the statistical evidence demonstrates conclusively that most slaves had to purchase manumission or have it purchased for them. Only rarely was it given as a gift from a grateful owner. Accumulating the capital to purchase freedom was often a lengthy and arduous journey; and until the last years of Brazilian slavery the slave-owner was under no obligation to manumit a slave, even if sufficient funds were forthcoming. Moreover most manumissions in Brazil were conditional, requiring the slave to continue to work for his or her previous owner (or owner’s offspring/relatives) for some – sometimes very lengthy – time. Of great significance was the fact that manumission was only rarely made available to male African-born slaves in Brazil. Those male slaves, who were most likely to be manumitted, were born in Brazil, tended to be lighter skinned (pardo), possessed skills, were Christianised and spoke some Portuguese. Hence it is perhaps not surprising that it was African slaves rather than creoles, who formed the backbone of armed rebellion in Brazil. Female African slaves, on the other hand, fared much better in the emancipation stakes than their male counterparts and were freed in not insignificant numbers. Although some of these female manumissions were the product of liaisons between slave women and their masters, the evidence shows quite clearly that, as in the case of male slaves, most female manumissions were the result of purchase; and again most were conditional. These African women slaves were able to purchase their freedom on account of their skills and activities in the retail trade and commerce – skills they brought with them from Africa (11).

There are further reasons to qualify the significance of manumission. The status of the freed, both legal and social, was not that of the free: in the whole of the colonial period (i.e. until 1822) those blacks and mulattos, who were free or freed, had no separate judicial status from that of slaves. Although some forms of discrimination and violence against slaves and former slaves were relaxed by the Constitution of 1824 and the Penal Code of 1831, in reality slaves and the manumitted were treated much as before by local and regional authorities. Their freedom of movement was restricted and they could be subject to physical punishment. Moreover, in both colonial and post-independence Brazil the freedom of non-whites was always very precarious. If the slave could not prove his or her entitlement to freedom, for example through the possession of cartas de alforría (letters of manumission), there was a constant risk of re-enslavement (12).

This said, the amount of time and energy that slaves invested in gaining manumission in Brazil shows what a high value they placed on their freedom or that of their wives, lovers and offspring. The institution of manumission may well have served as what Carl Degler called a ‘mulatto escape hatch’, which helped to stabilise Brazilian slave society (at least as far as creole slaves were concerned). For many skilled male or African women slaves, the prospect of this route to freedom militated against other, more dysfunctional strategies, and separated their aspirations from those of African men, some of whom resorted to flight or insurrection. Indeed, the history of Brazil in the nineteenth century gives testimony to the antipathy between African and creole slaves (13). The aspiration to manumission on the part of Brazilian-born slaves, however, is made further comprehensible by the fact that the practice produced the largest free coloured population of any slave society in the Americas. In 1872 (the year of the first national census) there were 4.2 million free Afro-Brazilians (as against 3.8 million whites and 1.5 million slaves). Some of these former slaves became slave-owners: in 19th-century Bahia, for example, of 259 wills of former slaves, 76.3% left at least one slave amongst their property, whilst in Minas Gerais between 1743 and 1811 libertos numbered between 3.3 and 14.6% of all slave-holders. The work of Júnia Ferreira Furtado identifies a group of freed mulatta women in the diamond district of Minas Gerais in the 18th and early 19th century, who became heads of households and accumulated significant material possessions; whilst Sheila Faria de Castro has found extremely wealthy manumitted African women in Rio de Janeiro (14). 


It seems clear to me that the possibilities of mobility for creole slaves did militate against their participation in most (though not all) of the many slave uprisings in Brazil after 1800. However, Brazilian-born slaves did participate in some forms of popular protest. Negros de ganho (artisans and street vendors) were sometimes urban rebels, as in the so-called ‘Tailors’ Revolt’ of 1798 in Bahia, which derived some its inspiration from the French Revolution. Such slaves often participated in riots, together with freedmen and poor whites in the towns, in separatist disturbances, independence revolts, republican agitation or attacks on Portuguese merchants, as in Rio de Janeiro, Salvador and Pernambuco in the 1830s and 1840s. Later in the 19th century others became active in the cause of abolitionism. Such forms of resistance, however, were clearly different from those of the African slaves, and were a testimony to the complexity of Brazilian slavery, in which resides the key to its longevity (15).

Notes

(1)  On the slave trade see Robin Blackburn, The Making of New World Slavery (London, 1997); Hugh Thomas, The Slave Trade (London, 1997); James Walvin, The Slave Trade (Stroud, 1999);  Barbara L Solow (ed.), Slavery and the Rise of the Atlantic System (Cambridge, Mass., 1991), in particular Solow’s ‘Introduction’ and the articles by Knight, Emmer, Eltis and Miller in this collection; Peggy K Liss, Atlantic Empires: The Network of Trade and Revolution, 1713-1826 (Baltimore, 1983); Philip D Curtin, The Atlantic Slave Trade (Madison, 1989); Paul Lovejoy, ‘The Volume of the Atlantic Slave Trade’ in Journal of African History 23 (1982), 4, pp. 473-501; Enriqueta Vila Vilar, Hispanoamérica y el comercio de esclavos (Seville, 1977); Douglas Cole Libby & Eduarda França Paiva, A escravidão no Brazil (São Paulo, 200), pp. 15-19; Manolo Garcia Florentino, Em Costas Negras (Rio de Janeiro, 1993); Colin A Palmer, Human Cargoes (Urbana, 1981); James A Rawley, The Trans-Atlantic Slave Trade (New York, 1981); Joseph Miller, Way of Death (Madison, 1988); Pierre Verger, Flux et  reflux de la traite entre le golfe de Bénin et Bahia (Paris, 1968); Herbert S Klein, The Middle Passage (Princeton, 1978); Marcelo Ferreira de Assis, ‘A influência do tráfico de africanos sobre a taxa de mortalidade escrava’ in Tarcísio Rodrigues Botelho et al., História quantitativa e serial no Brasil (Belo Horizonte, 2001), pp. 91-114; Jaime Rodrigues, O infame comércio (Campinas, 2000); Marcus J M de Carvalho, ‘Estimativa do tráfico illegal de escravos para Penambuco’ in Clio 12 (1989), pp. 43-54; Robert E Conrad, Tumbeiros: o tráfico escravista para o Brasil  (Sáo Paulo, 1985); Salvador José Gonçalves, Os magnatos de tráfico negreiro (São Paulo, 1981). 

(2) On the internal slave trade see Robert Conrad, Os últimos anos da escravatura no Brazil (2nd edition, Rio de Janeiro, 1978); Boris Fausto, A Concise History of Brazil (Cambridge, 1999), pp. 116-7.

(3) Fausto, p. 118; Thomas E Skidmore, Brazil.Five Centuries of Change (Oxford, 1999), pp. 50-52.

(4) Dick Geary, ‘The French Revolution and Slave Revolts in the Americas’ in Greg Burgess (ed.), Revolution, Nation and Memory (Hobart, 2004), pp. 77-92; Dick Geary, ‘Europe and Slave Protests in the Americas (1780-1850)’ in Mitteilungsblatt des Instituts für soziale Bewegungen 31 (2004), pp. 9-22; Dick Geary, ‘Europa e o protesto escravo nas Américas, circa 1780-1850’ in Douglas Cole Libby & Júnia Ferreira Furtado (eds), Trabalho livre, trabalho escravo – Brasil e Europa, séculos XVIII e XIX (São Paulo, 2006), pp. 317-34.

(5) On the history of abolition and abolitionism in Brazil see Robert Brent Toplin, The Abolition of Slavery in Brazil (New York, 1972);  Leslie Bethell, The Abolition of the Brazilian Slave Trade (Cambridge, 1970); Robert Conrad, The Destruction of Brazilian Slavery (Berkeley, 1972); João José Reis (ed.), Escravidão e invenção da liberdade (São Paulo, 1988); Ciro Flamarian Cardosa (ed.), Escravidão e abolição no Brasil (Rio de Janeiro, 1988);  Maria Helena Machado, O plano e o pânico (Rio de Janeiro, 1994). On legal struggles and their contribution to the ultimate destruction of slavery in Brazil see Hebe Maria Mattos de Castro, Das cores do silêncio (Rio de Janeiro, 1995); Sidney Chalhoub, Visões da liberdade (São Paulo, 1990); F A Abrahão, As ações de liberdade do Tribunal de Campinas (Campinas, 1992); Eduardo Siller Pena, Pajens da Casa Imperial (Campinas, 2001); Keila Grinberg, Liberata (Rio de Janeiro, 1994).  

(6) Stuart B Schwartz, Sugar Plantations in the Formation of Brazilian Society (Cambridge, 1985), p. 313.

(7) Nancy Priscilla Naro, A Slave’s Place, a Master’s World (London, 2000), p. 79.

(8) Naro, p. 83. 

(9) On the ‘peasant breach’ see Ciro Flamarian Cardoso, Escravo ou camponês (São Paulo, 1987); Ibid., Agricultura, escravidão e capitalismo (Petrópolis, 1979); Eduardo Silva & João José Reis, Negociação e conflito (São Paulo, 1989), ch. 2.  

(10) The multiplicity of slave occupations is described in Cole & Libby, Escravidão, pp. 25-33; Maria José de Souza, A mão de obra escrava em Salvador (São Paulo, 1988); Douglas Cole Libby, Transformação e trabalho em uma economia escravista (São Paulo, 1988); Leila Mezan Algranti, O feitor ausente (São Paulo, 1988); Mary C Karasch, Slave Life in Rio de Janeiro (Princeton, 1987); Vilma Paraiso, Escravismo e trabalho (Rio de Janeiro, 1984); Sandra Lauderdale Graham, House and Street (Cambridge, 1988).  

(11) On patterns of manumission see Libby and Paiva, A escravidão, pp. 44-46; Laird A Bergad, Slavery and the Demographic History of Minas Gerias (Cambridge, 1999); Tarcísio Rodrigues Botelho et al., História quantitativa e serial no Brasil (Belo Horizonte, 2001); Tarcísio Rodrigues Botelho, ‘Família e escravidão em uma perspectiva demográfica: Minas Gerais (Brasil), sécolo XVIII’ in Libby & Furtado (eds), pp. 195-222; Mary C Karasch, Slave Life in Rio de Janeiro (Princeton, 1987); Eduardo França Paiva, Escravos e libertos nas Minas Gerais (São Paulo, 2000); A J R Russell-Wood, The Black Man in Slavery and Freedom in Colonial Brazil (Oxford, 2002); Sydney Chalhoub, ‘Slavery, Freedmen and the Politics of Freedom in Brazil’ in Slavery and Abolition 10 (1989), no. 3, pp. 64-84; Douglas Cole Libby & Clotilde Andrade Paiva, ‘Manumission Practices in a Late Eighteenth-Century Brazilian Slave Parish’ in Slavery and Abolition 21 (2000), no. 1, pp. 96-127; Stuart B Schwartz, ‘The Manumission of Slaves in Colonial Brazil’ in Hispanic American Historical Review 54 (1974), pp. 603-35;  Mariana Dantas, ‘Inheritance Practices among Individuals of African Origin and Descent in Eighteenth-century Minas Gerais, Brazil’ in Marc Kleijwegt (ed.), The Faces of Freedon. The Manumission and Emancipation in Old World and New World Slavery (Leiden, 2006); Kátia M de Quirós Mattoso, Testamentos de escravos libertos na Bahia no sécolo XIX (Salvador, 1979); Eduardo França Paiva, Escravos e libertos nas Minas Gerais do século XVIII (São Paulo, 1995). 

(12) On the precariousness of liberty and how that actually increased in the years after 1831 see Sydney Chalhoub, ‘Costumes senhorais: escravização illegal e precarização da liberdade no Brasil’ (extended version of a paper given at a conference on Slavery, Citizenship and the State at the University of Nottingham, September 2006.

(13) For tensions between Africans and creoles see Libby & Paiva, Escravidão, p. 56; João José Reis, Slave Rebellion in Brazil (Baltimore, 1993), pp. 14 & 54; Schwartz, Sugar Plantations, pp. 474-79. 

(14) Brazil had the largest free coloured population of any slave society in the Americas. See H S Klein & F V Luna, ‘Free Colored in a Slave Society: São Paulo and Minas Gerais in the Early Nineteenth Century’ in The Hispanic American Historical Review 80 (2000), 4, pp. 913-41; H S Klein & C A Paiva, ‘Freed Men in A Slave Economy: Minas Gerais in 1831’ in Journal of Social History 29 (1996), 4, pp. 933-62; H S Klein, ‘The Colored Freemen in Brazilian Slave Society’,  Journal of Social History 3 (1969), 1, pp. 30-52; M S C Franco, Homens livres na ordem escravocrata (São Paulo, 1969); L Kowarick, Trabalho e vadiagem: a origem do trabalho livre no Brasil (São Paulo, 1987); M C de Oliveira, O liberto: Salvador, 1790-1890 (São Paulo, 1988); David W Cohen & Jack P Greene, Neither Slave nor Free (Baltimore, 1972); Eduardo Silva, Prince of the People: the Life and Times of a Brazilian Free Man of Colour (London, 1993); Júnia Ferreira Furtado, ‘Pérolas negras’ in Ibid (ed.), Diálogos Oceânicos (Belo Horizonte, 2001), pp. 81-125; Ibid., Chica da Silva (São Paulo, 2003); Sheila de Castro Faria, ‘Sinhás Pretas’ in Francisco Carlos Teixeira da Silva et al. (eds), Escritos sobre História e Educação (Rio de Janeiro, 2001); Faria, A colônia em movimento: fortuna e família no cotidiano colonial (Rio de Janeiro, 1998); Stuart Schwartz, Sugar Plantations, p. 458.

(15) Carvalho, Liberade; Geary, ‘Slave Protests’, pp. 19-22.

PAGE  
5

